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THE ROLE OF ENVIRONMENTAL AND ETHNIC EXPERIENCE IN THE CULTURE
OF NATURAL USE AS A FACTOR OF THE NATIONAL SELF-IDENTIFICATION
OF THE UKRAINIAN PEOPLE

The purpose of the article is to determine the role of ecological and ethnic experience in the culture of the natural
resources of the Ukrainian people for the formation of the modern ecological culture of the nation. The methodology is based
on the interdisciplinary integration of philosophy, ecology, ethics, and cultural studies. The scientific novelty is determined
by the relevance of comprehension of the intersection of "ethnic" and "ecological" for the formation of the modern ecological
culture of Ukrainian society, which is a significant factor of national self-identification. Conclusions Involvement of the
traditional ecological and ethnic experience of the individual people is an important factor for its further development since
one of the essential indicators of the stability of the development of national culture should be the ethnic and ecological
orientation, that is, the use of ethnic and ecological traditions, on the basis of which innovative processes can be built up and
go to the future. In order to adequately perceive the provisions of universal macroethics, it is necessary to take into account
environmental principles and in practice take into account the meanings laid down in our spiritual tradition. It is important to
realize not only the need to engage in the global civilizational space but also to anticipate the risks involved in such inclusion.
Not least last, it's about national self-identification as a counteraction to global unification.

Key words: ecological and ethnic experience, ecological culture, ethnos, national identity, universal macroethics.

Loii Temana Bacuniena, xanouoam ginocopcvrux Hayx, cmapwuii sukiaday Hayionanvuoi akademii oopazomeopuoco
MUcmeymea i apximexmypu

Posb ekoJI0TiYHOr0 Ta eTHIYHOIO0 AOCBily B KYJLTYPI NPUPOJXOKOPHCTYBAHHSI SIK YMHHHUKY HALIOHAJILHOL
camoinenTudikauii ykpaiHCbKOro Hapoay

MeTto10 cTATTi € BU3HAYEHHS POJIi €KOJIOTTYHOTO Ta €THIYHOTO JIOCBILY B KYJIBTYPI HPUPOAOKOPHCTYBAHHS yKPaiHCHKOTO
Haponmy mii (OPMYBaHHS CyYacHOI €KOJOTTYHOI KyJIbTypH Hamil. MeTomosoris IOCTiDKeHHsS IoOyIOBaHa Ha
MDKIMCIMILTIHAPHOMY IHTETpyBaHHI METOIiB (inocodil, ekosIorii, eTHKH Ta Ky/bTypoJorii. HaykoBa HOBH3HA BU3HAYAETHCS
aKTyaJIbHICTIO OCMMCIICHHSI TIEPETHUHY «EKOJIOTTYHOTO» Ta «ETHIYHOTO» Ui (POPMYBaHHSA CydacHOi €KOJIOTTYHOI KyJIbTYpH
YKpaiHCBKOTO CYCILIBCTBA, L0 € BATOMUM YMHHUKOM HAllIOHAJIBHOI camoineHTHdikalii. BUCHOBKH. 3amydeHHst TpaIuiiHOro
€KOJIOTIYHOTO Ta €THIYHOTO JIOCBILy OKPEMOro HapoIy € Ba)JIMBAM YHWHHUKOM JUISl TIOAAIBIIOTO HOTO TMOCTYITY, OCKUTLKH
OJTHUM 13 CYTHICHHX ITOKa3HHMKIB CTAOLIFHOCTI PO3BHUTKY HAILIOHAIBHOI KyJIBTYPH Mae OyTH €THO-EKOJIOTiYHA CHPSMOBAHICTB,
TOOTO BHKOPHCTAHHS €THIYHMX Ta EKOJOTTYHHMX TpaJWIlii, HA OCHOBI SKMX MOKHA BHOYJOBYBaTH IHHOBAIUHHI HpOIECH i
npsiMyBaTd B MaiiOytHe. Jiisi aNeKBAaTHOTO CHIPUHHATTSA TOJIOKEHb YHIBEPCAIBHOI MaKpOETHKH, HEOOXiJHO BpaxyBaTH
€KOJIOTTYHI TIPUHIINITA, Ta Ha MPaKTHL pealli3yBaTH CMHCIH, 3aKJIa/IeHi B Halllii JyXOBHIH Tpauii. BaxmBo ycBifomioBaTu
HE JIMIIE HeOOXiHICTh BKIIFOUMTHUCS B ITI00ANIBHUI IMBLTI3AIIHHUI IPOCTIp, a it nepen0avyuTy Ti pU3KKH, IO Hece B co0i Take
BKJIFOYEHHsI. He B ocTaHHIO Yepry MoBa iijie IIpo HalliOHAIBHY CaMOieHTU]IKALIIO K PO MPOTHLIIO II00IBHIN yHi(iKail.

Kro4oBi ciioBa: €KoJOTIYHMI Ta CTHIYHHHN JIOCBiJl, €KOJIOTIYHA KYJBTYpa, €THOC, HAIIOHAbHA CaMOLICHTH(IKAIIIS,
yHiBepcaJlbHa MaKpOETHKA.
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Loii Tamovana Bacunvesna, xanouoam @uiocopckux nayk, cmapwui npenodasamens Hayuonanvhou axademuu
U306pPA3UMENBHO20 UCKYCCMEA U APXUMEKNYDbL

Posib  3KOJOTHYECKOr0 M JITHHYECKOr0 ONbiTa B KYJIbType NPUHPOIOUCIONBL30BAaHNSI Kak (pakTopa
HALlMOHAJIbHOM caMoMIeHTH(MKALMH YKPAUHCKOI0 HApoJa

Lenblo craTbu SBISICTCS  ONpENENCHHE POMM  JKOJOTHMYECKOTO W OTHHYECKOTO OMbITA B KYJBTYpe
MPUPOJIOMCIIONB30BaHUS  YKPAUHCKOTO Hapoja s (OPMHPOBAHHUS COBPEMEHHOW HKOJIOTHYECKOH KyJIbTYphl HAIUH.
Metonosiorusi MccieoBaHUs MOCTPOSHA Ha MEKAWCHMIUTMHAPHOM HMHTETPUPOBAHMU METOJOB (HI0cOo(HHU, 3KOJIOTHH,
STUKH U KyJIbTypoJioriy. HayuHasi HOBU3HA OIpeNessieTcs aKTyalbHOCTBIO OCMBICTICHHS TIEPECEUEHHST «IKOJIOTHYECKOT0)
U <«OTHUYECKOTro» JUIsi ()OPMUPOBAHMS COBPEMEHHON HKOJIOTMYECKOH KyJIbTYphbl YKPAHHCKOTO OOIIECTBA, YTO SBISIETCS
BECOBBIM (DAaKTOPOM HALMOHAJIBHOH camouneHTHduKanuy. BeiBoabl. [IproOmieHre TpaauIMOHHOTO SKOJIOTMYECKOTO U
STHUYECKOT'O OIIBITa OTJCIBHOTO HAPOa SBISCTCS BAKHBIM (DaKTOPOM TS TATTbHEHIIIEH €ro MOCTYIIH, TOCKOIBKY OJTHUM H3
CYIICCTBCHHBIX TIOKa3aTeNeil CTAOWIIBHOCTH PAa3BHUTHA HAIMOHAIBLHOW KYJBTYpPHl MOJDKHA 0arh 3THO-PKOJOTHYECCKAs
HAaIPaBJICHHOCTh, T.€. UCIOJb30BAaHUE ITHUYECKHX U IKOJIOTHYCCKHX TPA/MUIIMIA, HA OCHOBE KOTOPBIX MOXKHA TTOCTPOHTH
WHHOBAI[MOHHBIE TPOLECCHI U IBUTaThCs B Oysyiiee. J{jisi aneKBaTHOrO BOCIPUSITHSI OCHOBHBIX MOJIOKEHHUI YHUBEPCATBHON
MAaKpOITHUKH, HEOOXOIUMO YUeCTh IKOJIOTMYECKUE TIPUHIIHIIBI, M Ha MPAKTUKE PEaTU30BaTh CMbICIIbI, 3aKITIOUCHHBIC B HAIlICH
JyXOBHOW Tpajunuu. BakHO 0CO3HaBaTh HE TOJIBKO HEOOXOMMMOCTh BKJIIOUEHHsSI B TIOOaNbHOE HH()OPMALMOHHOE
MPOCTPAHCTBO, & U MPEIYyCMOTPETh T€ PUCKHU, KOTOPBIE HeceT B cebe Takoe BKITFoUeHHe. He B MoceaHIo0 ouepeb pedb uiet

PO HAILMOHATBHYIO CaMOUACHTH(HKAINIO KaK IPOTUBOACHCTBIE TII00AIBHON YHU(HKAIIUH.
KnroueBble cj10Ba: SKONOTMYECKHMH M 3THUYECKHH OIBIT, 3KOJIOTMYECKas KyJIbTypa, STHOC, HAllMOHAJIbHAS

caMouIeHTHU(UKAIMs, YHUBEpCATbHAS MaKpPOITHKA.

The actuality of Research. Each national culture
consists of many components, which, despite all the
diversity and apparent dissociation, are synthesized
into organic and sufficiently dynamic integrity that
objectively and convincingly characterizes a certain
historical community of people with all its specific
manifestations. Nowadays more and more attention
of researchers is attracted by the ecological aspects of
national cultures, in particular the relation between
their eco-phile and eco-phobic elements. The
mentioned elements correlate with each other and to
a large extent determine their own (personal)
"physiognomy" of the nation and even determine its
further fate. Moreover, in the context of
environmental analysis, complex, sometimes elusive
for other approaches, the signs of a concrete national
culture in the whole range of its manifestations of
substantive and spiritual. And this also applies to
retrospectives, and the present state, and futurological
tendencies of further development.

The state of scientific development. The study
of L. Gumilev [1], I. Zabelin [7], I. Krut [7], and
others is of great importance in understanding the
traditions of nature use and their consolidation in the
national culture. Among the domestic scientists, the
problems of the formation of certain ethical
principles in relations with the natural environment
are devoted to the works of T. Abolina [4], O.
Kyselyova [4], A. Yermolenko [5], S. Grabovsky
[3], O. Stegnia [3], F. Canaka [8], L. Yurchenko [9],
. T. Gardashuk [2]. At the same time, a holistic study
of the synthesis of the ethnic and ecological
experience of the people with the principles of
modern universal ethics in the context of national
self-identification remains relevant and needs further
in-depth study.

The purpose of the article is to determine the
role of ecological and ethnic experience in the
culture of the natural resources of the Ukrainian
people and the application of a traditional respectful
moral attitude towards nature for the formation of a
modern ecological culture of a nation.

Presenting the main material. Studies of
ethnographers prove that the area in which a certain
ethnic group lives is one of the most important
conditions for the formation of the people since its
adaptation to the natural environment provides
future civilization achievements. This thesis goes
well  beyond the traditional  geopolitical
constructions, which are now widely used in
political science. It is about the organic affinity of
the population and the landscape and the ethnic
group. The biological adaptation of man to the
natural environment, the landscape in which the
history of the people took place (which gives
grounds for the term "organic patriotism™) is an
extremely important factor for an adequate self-
identification of one or another nation (ethnos). It
turns out that there are more analogies than
differences between the processes of biological and
social evolution. In the West, such a social
movement, as bioregionalism, which is transforming
into a separate scientific direction, has emerged and
becomes more active. His representatives advocate
the principle of attachment of human life to a certain
territory. A Dbioregional society (a constantly
evolving society on the same territory) has
significant advantages: its representatives feel
"rooted” where they were born, where their
ancestors lived from time immemorial. The most
optimal natural and social conditions of life they find
in their homeland. Representatives of such a society
will not provide their livelihoods at the expense of
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reckless destructive exploitation of land and its
organic world. Depth  ecologists consider
bioregionalism as an ideal political organization of
society, based on a sense of belonging to a particular
natural environment, the unique differences of a
certain territory. The concept of bioregionalism is
oriented on providing a clear cultural-ethnic matrix
within which the only one can easily and organically
exist [2, 59]

Historical development of the Ukrainian
community demonstrates the traditional priority of
nature as a base value. Of course, this is connected
with agriculture - the symbol and meaning of our
culture and our way of life. Communicating with
nature through organic inclusion in natural cycles
was one of the highest values of the Ukrainian
ethnos. It was with his native land, the environment,
whose love was instilled with the mother's milk,
linked our traditional virtues: heroism, devotion to
his land, and his own land, household ownership.
Such an attitude to their own traditional culture was
passed from generation to generation through the
mechanisms of social education, established through
oral folk art, and later - through Ukrainian classical
literature. Nature did not act as a background against
which events unfolded - it has always been an active
person. Earth and love for it have become an
outstanding feature of our mentality.

It is from here that the specialists draw the
typical features of the national character: a subtle
sense of harmony of the environment, hard work,
patience, soft humor, lyricalness, a sense of the
master and a certain individualism (awareness of the
self-worth of one's own personality), a sense of
justice that prompts continuous searches for the truth
[8, 155]. Agriculture is an extremely complex
formation. It made it possible to obtain not only
daily bread but also spiritual bread. Such an attitude
to the earth, the ability to enjoy labor life, the
enchantment of nature, the intimate connection of
the Ukrainian peasant with her makes a well-known
appeal to "subjugation of nature™ absurd for national
consciousness, inorganic, even anti-ethnic. Here, it
seems, we are dealing with the undeniable eco-
philosophical feature of Ukrainian character, which
is not typical of the European (Faustian) man. The
emotional and sensual nature of Ukrainian is more
characteristic of not "confrontation”, but rather the
observance of the laws of nature, an intuitive
penetration into the essence of its processes. The
experience of such communication with nature and
is the basis of his spiritual culture.

The moral principles formed on this ground
were not external norms of behavior, but a kind of
internal imperative of existence. In particular, the
idea of good and evil was inspired by the natural
environment and labor, and in its content and
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meaning went beyond the limits of ethics itself.
They played the role of ideological landmarks,
which held the complex structure of the
"superstructure™ of the ethnic group. In addition, the
ethical and aesthetic components of the Ukrainian
agricultural ~ cult were uniquely organically
combined. Morality, practicality, and beauty were
indivisible in the perception of our ancestors.

It was in the rites of the agricultural cult that the
vast majority of traditional (ethnic) Ukrainian values
were formed, the main of which was "native land"
and nature. As A. Yermolenko notes: "... it seems
that the return to the primary value of ethos would
indicate the path to new ethics that would make
sense not only for the relations of people with each
other but also with their relation to the environment"
[6, 199]. Y. Hargrove, one of the leading ideologues
of environmental ethics, noticed that there really is a
need not for the "universal ecological ethics, but
rather for the whole group of ethics that can take into
account national and cultural differentiation.
Moreover, any environmental ethics should be
considered in the context of local realities, that is,
taking into account local geographic features and
culture "[10, 229]. It is the search for their own value
bases, the conversion to their "native" tradition
simplifies the possibility of incorporating them into
real moral practice. In our opinion, the very
abandonment of traditional morality and the
imposition of alien "western" values is one of the
main causes of our environmental problems.

The problem of self-identification for our
country, as well as for most third-world countries,
appears in the quest for participation in a world that
has undergone a completely different path of cultural
tradition, with radically different from Ukrainian
values, models and methods of social education. We
lose and destroy our own tradition by engaging in
the values of others to us. With that value of culture,
which itself is experiencing difficult moments of its
identification. Placed from the outside, with the
instability of our own spiritual reference points, the
values of modern technologized West reject the
moral principles of our society far back. Instead, the
Ukrainian tradition can become the basis on which
the traditional "eco-phile" can be established in the
long run. At present, the ecological culture can not
base on the tradition of the population of a careful
attitude to nature, generated by ethnic experience. Of
course, given the planetary context of the
environmental problem, humanity, through global
dialogue, has to agree on the fundamental ethical
principles of coexistence and survival, such as
justice, reciprocity, solidarity between individuals
and peoples, respect for the human person, etc.
These coherent moral principles must precede
economics, politics, and law. It has been with this
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purpose since 1993 that international conferences
are being held regularly, discussing the need for the
development and adoption of a Global Declaration
of Global Ethics, in which peoples of the world must
confirm their agreement on the fundamental issues
of good and evil in the context of preserving life in
today's world and in the future.

Modern communicative ethics seeks to
substantiate moral membership within a universalist
perspective. Representatives of this trend build a
model of a universal value system in which the
imperatives of "justice™ and "co-responsibility" are
proposed as regulatory principles that correlate with
" an ideal communicative community ". On this
basis, A. Yermolenko notes, "moral and ethical
norms and values should be based not only on
existing existence and the necessity of preservation
but also contain absolute dimensions of human
existence” [5, 140]. As for solving the ecological
problem in the context of our Ukrainian culture, this
transforms into the necessity of solving, first of all,
the spiritual crisis, namely the discovery of
mechanisms of national self-identification. In order
not to dissolve in the global unified, almost quasi-
sociocultural space, we need to make ourselves
aware of Ukrainians. Our national agrarian culture
left us a legacy of a complex of "ecological values",
among which the most important is the love of our
native land and nature. Ukrainians, especially
modern ones, are not a solid peasant world, although
much depends on it when we strive for a revival,
spiritual uplift, we must attract and use the valuable
values that have been gained by the people in the
past: its ethnic culture, environmental experience,
customs, and so on. Ignoring the achievements of
the past, our historical roots are as dangerous as their
mythologization.

Conclusions. Involvement of the traditional
ecological and ethnic experience of the individual
people is an important factor for its further
development since one of the essential indicators of
the stability of the development of national culture
should be the ethnic and ecological orientation, that
is, the use of ethnic and ecological traditions, on the
basis of which innovative processes can be built up
and go to the future. In order to adequately perceive
the provisions of universal macroethics, it is
necessary to take into account environmental
principles and in practice take into account the
meanings laid down in our spiritual tradition. It is
important to realize not only the need to engage in
the global civilizational space but also to anticipate
the risks involved in such inclusion. Not least last,
its about national self-identification as a
counteraction to global unification.
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