BicHuk HauioHanbHOI akageMii KepiBHUX KaapiB KynbTypu i MmucteutB Ne 3°'2019

3. Vybrani lysty Panteleimona Kulisha ukrainskoiu movoiu pysani: pysma, (1984). [Selected Letters by Panteleimon Kulish
in Ukrainian]: P. Kulish; red. Yu. Lutskoho, peredm. Yu. Shevelova. New-York: UVAN in the USA, p. 326. [in Ukrainian].

4.  Hrushevskyi, M. Z (1992). Z istorii relihiinoi dumky na Ukraini [From the History of Religious Thought in Ukraine].Kyiv:
Osvita, P. 151. [in Ukrainian].

5. Doroshkevych, O.K. (1930). Perednie slovo. Kulish Panteleimon. Tvory v 5 t.[Foreword. Kulish Panteleimon. Works in 5
vols.] Kharkiv- Kyiv: Literatura i mystetstvo, T. 1. P. 11. [in Ukrainian].

6. Yefremov, S.O. (1993). Proviianyi Kulish. Kharakter i zavdannia doslidiv pro Kulisha. Literaturno-krytychni statti [The na-
ture and objectives of researches about Kulish].Kyiv: Dnipro, 288 p. [in Ukrainian].

7. Kulish, P. (1869). Hadky pry sviatkovanniu osmykh rokovyn Shevchenkovoi smerty. Pravda. [Memoirs of the celebration
of the eighth anniversary of Shevchenko's death] Ne 12. P. 111. [in Ukrainian].

8.  Kulish, P. O. (1929). Materiialy i rozvidky [Materials and researches].Lviv, Ch. 1. P. 49. [in Ukrainian].

9.  Lutskyi, Yu. (1984). Panteleimon Kulish.Vybrani lysty Panteleimona Kulisha ukrainskoiu movoiu pysani [Selected Pan-
teleimon Kulish Letters in Ukrainian]. New-York — Toronto, VUAN in the USA, P. 18. [in Ukrainian].

10. Malaniuk, Ye. (1997). V Kulishevu richnytsiu. Knyha sposterezhen: Statti pro literature [On the Kulishev’s anniversary].
Kyiv, p. 115-116. [in Ukrainian].

11. Okhrimenko, O. (1989). Na orbiti svitovoho pysmenstva. Vitchyzna Ne 8. [In the orbit of world literature] P. 150-152. [in
Ukrainian].

12. Panteleimon Kulish: Materialy i doslidzh. (2000). / red.: M. H. Zhulynskyi; NAN Ukrainy. In-t I-ry im. T. H. Shevchenka.
Lviv. vid-nia.[ Materials and Research.].L.; New-York: Vyd-vo M. P. Kots, 413 p. [in Ukrainian].

13. Franko, I. (1981). Zibr. tv. u 50-ty tomakh [Collection of works in 50 volumes]. T. 32. Kyiv: Naukova dumka, 1981. P. 152,
169. [in Ukrainian].

14. Khvylovyi, M. (1990). Dumky proty techii. Tvory v 2 t. [Thoughts against the current. Works in 2 volumes].Kyiv: Dnipro, T.
2. P. 53. [in Ukrainian].

15. Chyzhevskyi, D.l. (1992). Narysy z istorii filosofii na Ukraini [Essays on the History of Philosophy in Ukraine]. Kyiv: Ori,
P. 17, 120. [in Ukrainian].

16. Sherekh, Yu. (Shevelov) (1991). Kulishevi lysty i Kulish u lystakh. Yurii Sherekh. Tretia storozha [Letters and Kulish in
Letters. Yuri Sherekh. Third Watchman] Baltymor—Toronto: Smoloskyp im. V. Symonenka, P. 58, 59. [in Ukrainian].

Cmamms Hadiliwna 0o pedakuii 15.08.2019 p.

UDC 111:305-055.2]:27.23 Shepetyak Oleh.
DOI: https://doi.org/10.32461/2226- Philosophy department of
3209.3.2019.191772 Borys Grinchenko Kyiv University,

Doctor of philosophy, professor.
ORCID: 0000-0001-5463-6475
Khrypko Svitlana.
Philosophy department of
Borys Grinchenko Kyiv University,
Doctor of philosophy, associate professor.
ORCID: 0000-0001-9426-4549
s.khrypko@kubg.edu.ua

SYMBOLIC TRANSFORMATION OF THE WIDOW'S IMAGE IN BIBLICAL CULTURAL
TRADITION: SEMANTICS, ANALOGIES, UNIVERSAL FEATURES

The purpose of the work is to analyze the specific features of a widow’s image and status on the Bible pages, to consider
semantic contexts of an image, to follow the parallels between the images of an orphan and a widow, to conceive a loneliness phenom-
enon and orphans’ and widows’ protection in Biblical tradition. Axiological variety and poly vector spiritual and semantic representation
of Biblical women’ images are the main focuses of the issue. Methodologically the issue is based on the original source of the Bible.
The work is based on methodical description of the women’ images, who are selected from the Old and New Testament in order to high-
light valued features of each image. Moreover, the methods of semantic analysis and hermeneutics are applied to consider semantic
differences. The principles of comparative analysis are applied in order to reveal the traits of a widow’s image in the blocks of historical
texts and compare Ukrainian context of widows’ existence with biblical one. Scientific novelty is in the poly semantic analysis of the
women’ Biblical context and widows’ images separation with further analysis of their fates, valued statuses, which allowed them to em-
body the problems of motherhood and marriage, future children birth and solitude, the problem of divine protection in different ways. The
issue is devoted to the consideration of symbolic and axiological poly vector transformations of the mentioned problems. Conclusions.
The social polarity and spiritual separation of a widow’s place and role in ancient tradition, and poly vector semantics of a widow’s Bibli-
cal context are conceived. The attention is drawn to the varied contexts of solitude, selectiveness, devoted life, vocation, divine protec-
tion of a widow. A widow’s image is compared with orphans’ statuses, levits, foreigners, etc. A widow’s figure is shown as a symbolic
one. The ideas of selectiveness, God blessing, obedience, and humility, a miracle of sacred and virgin life are embodied in a person,
whose name is translated as “tears of sea”. Virgin Mary is a crown of a widow’s image understanding in Biblical tradition.

Key words: widow, cultured tradition, value, history of an image, axiology, orphan, symbolic, semantic, solitude, exclusivity,
protection, separation, intercession.

Llenemsik One2 Muxatlinoeu4, 0okmop chinocoghcbKux Hayk, rpoghecop kaghedpu pinocogpii Kuiscbkozo yHigepcumemy
imeHi bopuca lpiHyeHka; Xpunko CeimnaHa AHamoniieHa, kaHOuOam ¢hinocoghcbkux Hayk, doueHm kaghedpu cpinocogbii Kuiscbko2o
yHigepcumemy imeHi bopuca lpiHyeHKa

CumBoniyHa TpaHcchopMalisa obpa3y BaoBu B BiGniiHin KynbTypHin Tpaauuii: cemaHTUKa, aHanorii, yHiBepcanii

MeTa ctarTi. CTaTtTa NpUcBsiyeHa npobriemi CUMBOMIYHNX KOHTEKCTIB OCMUCIEHHS MicLs, CTaTycy, 06Cary 3axumLLeHOCTi | Bpa-
3MMBOCTI, 0BCAry caMOTHOCTI i 3agisHocTi BAoBM (i NobGiYHO —cmMpoTn) B npocTopi bibninHoi Tpaguuii. AkcionoriyHa noniBeKTOpHICTb Ta
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pi3HOMMaHOBUI AYXOBHO-CEMAHTUYHWUIA 3pi3 penpeseHTauii BibniniHnx xiHounx obpasiB € CTpMKHEBUM (DOKYCOM yBaru faHoi pobo-
1. MeToponoriyHo nybrnikauis BTiNe nepeBaxHO poboTy BUKMIOYHO 3 nepLuomkepenom. PoboTta nobyaoBaHa Ha METOANYHOMY OMUCI
TUX YU iHLLKUX XiIHOYMX 0BpasiB, BUOKpEMIeHMX Ha cTopiHkax Ctaporo Ta HoBoro 3anoBiTy 3 LIiHHICHOK akueHTaLielo CMMBOMIYHOI cne-
LMk nopadi KoxHoro obpasy Sk Takoro. 3afns noTpakTyBaHHS CTiKMX CMUCIOBUX KOHCTaHT 3afisiHi MeToamn CeMiOTUYHOro aHanisy
Ta repmMeHeBTVKM. B pamkax komMnapaTuMBHOro aHanidy faHoi npobnemu, HacaMmkiHeLb NPOMOHYETLCS HEBEMUKUIA iICTOPUYHUIA eKCKYPC B
HauioHanbHWUIM NPOCTip penpeseHTalii AaHOi TEMU | aKUEHTYETbCS YKPaiHCbKUA KOHTEKCT AYXOBHO-CEMaHTUYHOrO NNacTy PO3YMiHHS
obpa3y xiHku-BOoBu. HaykoBa HOBM3Ha — nonsirae B NoniceMaHTU4HOMY BUOKpeMIeHHi cepep, BibniiiHmx xiHounx nepcoHanii came
obpa3sy BOOBM - XKiHOK, AOMS i LiHHICHUIA CTaTyC SIKMX AELLO No-iHWOoMy BTiMe i npobnemMy maTepuHCTBa i Wwioby, i npobnemy BipHOCTI,
i Npobrnemy MOXINUBOCTI - YN- HEMOXITUBOCTI AiTOHAPOAKEeHHS, | Npobnemy camoTHOCTI, i beHOMeH 6e33axMCHOCTI i 3ax1LLEeHOCTi OgHO-
YyacHo. KoHcTaTauii cumBonivyHoi TpaHcdhopMaLii Ta akcionoriyHoi NoMiBEKTOPHOCTI LMX anpiopHux npobnem i npucesyeHa gaHa ny6ni-
Kauisi. BucHoBkK. KoHCcTaToBaHO neBHy CycninbHy NONSIPHICTb Ta AYXOBHY OKPEMILLHICTb Micus i poni BAOBM B AaBHin B6yTTeBin Tpaau-
Lii Ta noniBeKTOpHY ceMaHTuKy BibniiHOro KOHTEeKCTy TpakTyBaHHSA MocTaTi BAOBU. AKLEHTOBAHO Pi3HOMNMaHOBI KOHTEKCTM CaMOTHOCTI,
06paHOCTi, NOCBAYEHOCTI XUTTS, NMOKIMUKaHHS, NOMMULLEHOCTI i 3aXMLLEHOCTi ogHovacHo, HebecHoro 3acTynHuUUTBa, MOPIBHSHHSA BAOBU
3i CcTaTycoM CUpIT, NEBUTIB, NOAOPOXKHUKIB-YyX03eMLjiB ToLo. BrMokpemneHo anpiopHy CUMBOMIYHICTL nocTaTti BAOBK B Linomy. laeto
ob6paHocTi, 6narocnoBeHHOCTi, MOCMYXY, CMUPEHHS, YTAEMHUYEHOrO XWTTS i, HacaMKiHeLb, Yya HEMOPOYHOro 3a4aTTs BTIME Ta, YME
iM'st nepeknagaeTbcs sk «Cnbo3u Mopsi». Pestomyetbes - [lisa Mapis € BiHUem ocmucneHHs obpasy Baosu B bibninHin Tpaguuii.

KnioyoBi cnoBa: BOoBa, KynbTypHa Tpaauuisl, LiHHICTb, icTopis obpasy, cMMBOI, akcionoris, cupoTta, CMMBOSIYHICTb, CEMaH-
TUKa, CaMOTHICTb, 0OPaHICTb, 3aXMLLEHICTb, OKPEMILLHICTb, 3aCTYMHULTBO.

Llenemsik Onee Muxatinoeuy, dokmop ¢hurnocoghckux HayK, npogheccop kaghedpni chunocochuu Kuesckozo yHugepcumema
umeHu bopuca puH4YeHko; Xpunko CeemnaHa AHamonueeHa, kaHOudam ¢burocoghckux Hayk, doueHm kaghedpni gpunocogpuu Kue-
8cKoe0 yHusepcumema umeHu bopuca puH4yeHko

CumBonuyeckas TpaHccopmauus obpasa BAoBbl B Bubnenckon KynbTypHoM TpaguLumn: ceMaHTUKa, aHanorum, yHu-
Bepcanuun

Llenb ctatbn. CtaThs NoceslieHa NnpobrnemMe CMMBOMMYECKMX KOHTEKCTOB aHanunsa mMecta, craTyca, obbema 3alnweHHOCTH
N yA3BMMOCTU, OObema OANHOYECTBA M 3a[4eViCTBOBAHHOCTY BAOBbI (M MOBOYHO - cUpOThI) B Mype bubneinckon KynbTypHON Tpaamumn.
Akcuonornyeckasi NoNMBEKTOPHOCTb M MHOTOMMAaHOBbLIN AYXOBHO-CEMaHTUYECKUIA cpe3 ocBeLleHns bubnerickmx xeHckux obpasoB sAB-
nsAeTcs CTepXXHEBbIM (DOKYCOM BHUMaHUSA B AaHHOW paboTe. MeTtopgonormyecku nybnvkauusi BONOWaeT NpenmyLLecTBEHHO paboTty
MCKIMIOYUTENBHO C MEPBOUCTOYMHMKOM. PaboTa noctpoeHa Ha METOAMYECKOM OCMBICIIEHUM TeX UNW APYrMX XeHCkux obpasos, Bblge-
NeHHbIX Ha cTpaHuuax Ctaporo n HoBoro 3aBeToB C LIEHHOCTHOWN akLeHTaumMen CUMBOMMYECKOW CneumMduKn Nogaym Kaxaoro us Hux.
[Ins TpaKTOBKM CTOMKUX CMbICIIOBbLIX KOHCTaTaLuWii 3a4eMCTBOBaHbl METOAbI CEMUOTMYECKOrO aHanmaa U repMeHeBTUKU. B pamkax kom-
napaTMBHOIO aHanus3a 4aHon NpobnemMbl B 3aKNOYNTENbHOM YacTu npeanaraetcsi HebomnbLIOW 3KCKYpPC B HALMOHaNbHOE NPOCTPaHCTBO
penpeseHTaumMn AaHHOW TEMbI U aKLEHTUPYETCSt UMEHHO YKPAUHCKWUIA KOHTEKCT AYXOBHO-CEMaHTUYECKON MIOCKOCTM MOHUMAaHNS 1 Tpak-
TOBKM 06pa3a eHLUMHbI-BAOBbI. Hay4yHas HOBM3Ha BONoLWaeT NonMceMaHTM4eckoe BblgeneHme cpeam brubnernckunx xeHcknx nepco-
Hanui MMeHHo obpas BAOBbI — XEHLUWH, cyAbba 1 LEHHOCTHbIN CTaTyC KOTOPbIX HECKOMNBbKO MHAaye BOMsowaeT v npobnemy matepuH-
cTBa 1 6paka, n npobnemy BepHOCTU, U NPOGIEMY BO3MOXHOCTU — UINN — HEBO3MOXHOCTU AETOPOXAEHNS, U NpoBGneMy oanHOYeCTBa, 1
deHomeH 6e33almUTHOCTM U 3aLUMLLEHHOCTU OOQHOBPEMEHHO. KoHCTaTaumm CMMBOMUYECKOW TpaHCOopMaLumMm 1 akCUonorM4eckon no-
TNIMBEKTOPHOCTY BbilLe MOAaHHbIX anpuopHbIX Npobrem un nocesileHa agaHHasa nybnvkaums. BeiBoabl. KoHcTaTpoBaHO onpeaeneHHyo
06LLECTBEHHYIO MONSPHOCTb U AYXOBHYK OTAENEHHOCTb MECTa U ponu BAOBbI B APEBHEN KyNbTYpHOW TPaguuMU U MOJNIMBEKTOPHYHO
cemMaHTVKy Bubneiickoro KoHTeKCTa TpaKToBKM 0b6pa3a BAOBbI Kak Takoro. AKLEHTUPOBaHbl pa3HOMMaHOBbIE KOHTEKCTbI OAMHOYECTBa,
BblIOPaHHOCTW, MOCBALLEHHOCTU XWU3HW, MPU3BaHWSA, OCTaABIEHHOCTU U 3aLMLLEHHOCTN OAHOBpeMeHHO, HebecHoro 3acTymHuyecTBa,
CpaBHEHWS BOOBbI CO CTaTyCOM CUPOT, NIEBUTOB, NMyTELLECTBEHHNKOB-YYy>Xe3eMLUeB U T.M. BeigeneHa anpuopHasi cCUMBONMYHOCTL 06pasa
BAOBbI B LienoM. Maeto n3bpaHHoCTH, 6narocnoBeHHOCTU, NOCMYLWaHWUs, CMUPEHUST, TAMHCTBEHHOCTM XU3HW U, Hanocnenok, Yyyaa He-
NMOPOYHOro 3a4aTus BOMMOLWAET Ta, Ybé MMs nepeBoanTcs kak «Cnesbl Mopsa». PestomupyeTtca — [leBa Mapusa sBnsieTcs BEHLOM OC-
MbIcneHust obpasa BooBbl B brubneiickon Tpaamummn.

KnioueBble cnoBa: BAOBa, KynbTypHas TpaguuMs, LEHHOCTb, UCTOpus obpasa, CMMBOI, akCUOMorusi, cMpoTa, CMMBOMNWNY-
HOCTb, CEMaHTVKa, OAMHOYECTBO, M3OGPAHHOCTb, 3aLLMULLEHHOCTb.

The significance of the issue. A girl — woman (wife) — mother, all the statuses are included into a
threefold issue, which has been a crucial point for any nation’s worldview. Almost each cultural tradition has
in a historic memory the following statement: a woman with a newborn is a universal symbol of life. A symbol
of a woman was glorified by the Christian cultural tradition — An image of Virgin Mary with a little Christ was a
symbol of hope, saving, forgiveness and eternal life. The issue of motherhood literally and symbolically goes
through every man’s fate and through the Scriptures as a red line. A woman’s image has always embodied
an idea of motherhood, an idea of life, an idea of bloodline assurance, etc. The magic of sensuality and par-
ticipation in a mystery of birth has led to careful and confidential attitude to a woman.

Nevertheless, in this “festival of life” an image of another women category has been highlighted. It is
a woman-widow, who has obtained a special attitude, special status attributes, and special rites’ functions,
occupied an ambiguous place in social conscience of any nation.

The consideration of a symbolic spiritual widow’s status has some difficulties and superstitions.
Namely, a true ancient understanding of a widow’s image has been lost in repeated translations of the Bible
texts. Semiotics is a subtle phenomenon. However, it can be stated that the key ideas, which are the
grounds of a widow’s image in the Bible have remained untouched. For instance, a typical attribute is a con-
stant parallel coherence of a widow and an orphan protection on the Bible’s pages. The language of the Bi-
ble is symbolic with different layers. A widow’s figure in the biblical semantic world is not an exception.

The priorities are to provide cultural and philosophical considerations of a widow’s image sacral con-
text in the Bible tradition and to find out a poly-context symbolic of a widow’s pray spiritual status.

The analyses of recent studies and publications. Robert Strand applies to the problem of a widow’s
status in his works [4, 5]. Namely, he has conceived a special attitude to a widow through analyses of wom-
en’ images in the Old and New Testament. A special style narration about the Biblical women should be no-
ticed. That style can be conditionally named as a Midrash. The word has its roots in the verbs “to research”,
“to find out”, “to discover”. The Midrashes were the result of Hebrew scientists’ work, who looked for a true
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meaning of holy texts and their applications in modern world. The most of modern Midrashes have appeared
on the base of synagogues’ sermons in order to fill the blank places in holy texts [5, 7]. The Bible histories of
women are extremely short in the author’s vision of Robert Strand. The author has an original idea to narrate
in the first person to give an opportunity for us to hear the women’ voices [5, 8]. The ground based analysis
of Judith widow’s image [Jud. 9:4-5, 10:3] has been given by English researcher Makrina Scott [6]. The ac-
cents of power, greatness, loneliness, and almost king’s authority have been put in a close parallel with an
acknowledgement of a widow’s protection of Heaven. The comparative analysis of a widow’s image in
Ukrainian and Biblical traditions is in a focus of S. Khripko paper [7]. A widow is a universal symbol of loneli-
ness. The issues of a modern Ukrainian scientist M. Movchan are devoted to such poly vectored phenome-
non [8]. The literature sources about images of Biblical women in Hebrew and Apostolic traditions are varied.
However, a widow’s image, her symbol and status are beyond the scientists’ interest [12-16].

By contrast to the works in which a widow’s image (and peripherally an orphan’s one) are considered
in context, we fundamentally raise an issue of a widow’s status and image in the Biblical tradition.

The main purpose of the work is to analyze the specific and symbolic features of a widow’s image
and status on the Bible pages, to consider semantic contexts of an image, to follow the parallels between the
images of an orphan and a widow, to conceive a loneliness phenomenon and orphans’ and widows’ protec-
tion on the holy texts’ pages.

A Widow’s Image on the Bible Pages. A word “a widow” could be noticed more than 20 times on the
Bible Pages. The canonical book of Nehemiah and non-canonical book of Judith are aimed to represent a
widow’s image in cultural and symbolic light. A “widow” according to Biblical norms and Judaic moral princi-
ples is a woman who all her time has devoted to a child and God after her husband’s death, for this reason
she is not searching another man or wasting time on friends, entertainments, or on herself.

We would like to underscore that the issues of a widow and an orphan on the Bible pages semanti-
cally are complicated ones and thereby are central. Both the Old and New Testament are riddled with the
idea of widows’ and orphans’ God protection, who (according to the prophetic words or direct speech of Je-
sus) are guaranteed immediate defense. This theme is mentioned with diverge valued and symbolic accents,
notably they are: 1-A semantic way of misfortune fruition and plight, 2-An issue of warning about punish-
ment, 3-A question about status, 4- God-devoted life theme, 5-A warranty of Heaven'’s protection [7].

Consequently, in the Old Testament, particularly in Exodus the tough and adamant prohibition of of-
fending the most defenseless human in that society — a widow, can be met (thereby, deliberately or uninten-
tionally is not important): “Do not mistreat any widow or orphan. If you do, I, the Lord, will answer them when
they cry out to me for help,” [Exo. 22:22-23]. In this part we can follow the idea of divine punishment for a
foreigner’s, widow’s or orphan’s offend or oppression with shifting their social status: “I will become angry
and kill you in war. Your wives will become widows, and your children will be fatherless” [Exo. 22:24].

The highlighted issue of God defense glory and punishment for mistreat of a widow and her rights
distortion are mentioned many times in Deuteronomy: “The Lord your God is supreme over all gods and over
all powers. He is great and mighty, and he is to be obeyed. He does not show patrtiality, and he does not ac-
cept bribes. He makes sure that orphans and widows are treated fairly; he loves the foreigners, who live with
our people, and gives them food and clothes...” [Deu. 10:17-18; 11:29; 16:11; 24:17; 25:5-10; 27:19].

In such context a famous cry of righteous Job to God is significant: “I have never refused to help the
poor; never have | let widows live in despair” [Job 31:16].

In the David’s psalms undoubtedly mentioned who is supported by God on life road: “He protects the
strangers who live in our land; he helps widows and orphans, but takes the wicked to their ruin” [Psa. 146:9].
The idea is followed in Proverbs: “The Lord will destroy the homes of arrogant men, but he will protect a wid-
ow's property” [Pro. 15:25]. Therefore, a widow’s house is guarded by God himself. The widows’ protection is
guaranteed due to the word of Isaiah prophet: “and learn to do right. See that justice is done—help those
who are oppressed, give orphans their rights, and defend widows” [Isa. 1:17]. A strict ban of widows and or-
phan oppression is put into the speeches of prophets Jeremiah and Zechariah [Jer. 7:6; 22:3], [Zec. 7:10].
The same tendencies of the God’s judgement are in the words of prophet Malachi: “I will appear among you
to judge, and | will testify at once against those, who practice magic, against adulterers, against those, who
give false testimony, those, who cheat employees out of their wages, and those, who take advantage of wid-
ows, orphans, and foreigners—against all, who do not respect me” [Mal. 3:5].

A widow’s image is a complex one, in literally interpretation and symbolic allusions in the Old and
New Testaments. In the words of the deuterocanonical book of the Old Testament — a book of Baruch ac-
cording to the leading biblical researchers, a widow’s image had been posited in general as an embodiment
of typical case of misfortune that a man or society could come across in the case of separation with God.
Hence, due to God eternal laws violations, Jerusalem had obtained the marks of widow’s fate. Particularly,
about the Jerusalem cry we are reading: “Let no one take pleasure in my suffering now that | am a widow
and so many of my children have been taken from me. (...) the Eternal God ... carried off my beloved sons
and took away my daughters, and | was left a widow, completely alone” [Bar. 4:12-16]. Such context of a
punishment through reducing the social status to a widow’s position that has been given for old people disre-
spect is traced also in prophet Isaiah book.
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Moreover, in “Judgement on Babylon” we are finding: “You thought that you would never be a widow
or suffer the loss of your children. But in a moment, in a single day, both of these things will happen. In spite
of all the magic you use, you will lose your husband and children” [Isa. 47:7-9].

The significant issue in the Bible is a semantic meaning of “widow’s clothes” [Jud. 8:4-6] as a sample
of grief. On the one hand the idea of defenselessness demonstrated, on the other hand the lack of hope to
give a birth (especially for the first-born child in the case when she remained unmarried) that in the old times
supposed to be a great God blessing [Gen. 38:11-14; 38:19]. Thus Judah sent his daughter-in-law Tamar in
the house of her father with the words: “Return to your father's house and remain a widow”. “She changed
from the widow's clothes she had been wearing” only in that moment when an hour came her to be a prom-
ised wife and a mother of the first-born son. When she had solved the problem she “took off her veil, and put
her widow's clothes back on”. The idea of widow’s clothes as the clothes of pray and grief is expounded in
the deuterocanonical book of Judith [Jud. 9:4-5; 10:3]. After desperate appeal to God: “O my God, listen to
my prayer, the prayer of a widow”. Judith “took off the sackcloth and her widow's clothes, ... and dressed
herself in the fine clothes she used to wear on joyful occasions when her husband (...) was still alive.”

The image of a widow Judith is extremely interesting from cultural and historical view, especially due
to the fact of its presence exceptionally on the pages of Deuterocanonical books and according to the con-
texts of Judith life [Jud. 15:11-13, 16:18-23]. 1- She was an embodiment of a classical widow, as she stayed
unmarried and had a fairly solitary life. 2- Having made a distance of active social life, she immediately re-
turned to it when she had realized her necessity. 3- She had defied local authority who, as she considered,
abused power. 4- The authorities had come to her (a woman and a widow) with a request for assistance. 5-
She had personally solved a problem of mortal danger for her nation with the help of pray and protection of
Heaven. 6- She worked in a close cooperation with her servant (slave), whom had been given a personal
freedom. 7- 7- She was an embodiment of greatness and power of a woman. Moreover, she was a bright
example of marital fidelity and first love loyalty [6, 223-232].

Furthermore, we would like to draw reader’s attention to a problematic context of widow’s tears phe-
nomenon. Widow’s tears owing to the Biblical accents are considered to be taken into account as a crucial
measure at the God’s judgement combining the reasons of deeds and the consequences. In Deuterocanoni-
cal book of Sirach we are finding: “The Lord is fair and does not show patrtiality... When orphans and widows
pour out their prayers, he does not ignore them. The tears running down a widow's cheek cry out in accusa-
tion against the one who has caused her distress” [Sir. 35:14-15].

Tears of a mother-widow who had lost a son-breadwinner were noticed by Jesus in public. Jesus as
Elijah [1Ki 17:17-24] returned a widow her only son after a servant of Roman officer had been healed by one
word and in the same way with a single word a son was gave back to a mother-widow [Luk. 7:11-15].

Moreover, the significant, for further consideration, is the fact that a widow had a guaranteed level of
material support from the community and was equated with the priests — levites and orphans. In Deuterono-
my where Church taxes, tithes are described and various variants their division, we are reading: “At the end
of every third year bring the tithe of all your crops and store it in your towns. This food is for the Levites, since
they own no property, and for the foreigners, orphans, and widows who live in your towns. They are to come
and get all they need. Do this, and the Lord your God will bless you in everything you do” [Deu. 14:28-29].

To speak evil against widows and orphans was forbidden, and notably to take widow’s clothes (a
cloak) as a deposit was banned. In that time a cloak was more than clothes, it contained every meaning of
clothes: a person wore it, slept on it, covered by it, and, actually, it was only one outer clothing that a person
possessed: “Do not deprive foreigners and orphans of their rights; and do not take a widow's garment as se-
curity for a loan” [Deu. 24:17]. Mainly for them all leftovers of fruits, vegetables, and grapes were left after
they had been harvested: “When you gather your crops and fail to bring in some of the grain that you have
cut, do not go back for it; it is to be left for the foreigners, orphans, and widows, so that the Lord your God
will bless you in everything you do. When you have picked your olives once, do not go back and get those
that are left; they are for the foreigners, orphans, and widows. When you have gathered your grapes once,
do not go back over the vines a second time; the grapes that are left are for the foreigners, orphans, and
widows” [Deu. 24:19-21].

The issues of God paternity, protection, and revenge after widow’s property or labor usage are in the
Psalm words: “God, who lives in his sacred Temple, cares for orphans and protects widows” [Psa. 68:5].
About those people, who use opportunities to abuse power in order to distort widow’s rights is written: “You
are doomed! You make unjust laws that oppress my people. That is how you keep the poor from having their
rights and from getting justice. That is how you take the property that belongs to widows and orphans” [Isa.
10:1-2].

The themes of God punishment for a dishonest pray “in the public’'s eyes” with a parallel disgrace
of a widow are met in the Gospel of Mark: “Watch out for the teachers of the Law, who like to walk around in
their long robes and be greeted with respect in the marketplace, who choose the reserved seats in the syna-
gogues and the best places at feasts. They take advantage of widows and rob them of their homes, and then
make a show of saying long prayers. Their punishment will be all the worse!” [Mar. 12:38-40].
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The recognition of widowhood positive meaning is traced in the analysis of such images as Judith
and Anna. Both of them had purposely chosen a widow’s role and devoted their lives to pray and penance
[Jud. 8:4-8; 16:21-23].

Furthermore, Jesus had chosen a widow as a heroine of his well-known parable about a judge and
amount of faith [Luk. 18:1-8]. To continue the New Testament tradition, we would like to pay attention to the
prohibition issue for widow’s house destruction that is clearly highlighted in the Gospel [Mat. 23:14], [Mar.
12:40], [Luk. 20:47]. The theme of “the best deed before God’s face” is in the letter of James: “What God the
Father considers to be pure and genuine religion is this: to take care of orphans and widows in their suffering
and to keep oneself from being corrupted by the world” [Jam. 1:27].

Returning to the parable about the widow and the judge, we would like to draw additional attention to
the fact that when Jesus retold the unfair judge monologue the final reasoning phrase of the judge “If | don't,
she will keep on coming and finally wear me out!” was a “soften” translation from Greek original that literally
meant that the widow could put bruises under the judge’s eyes, thus he would protect her to avoid physical
damage. We would let ourselves to expound the author version of the phrase in a semantic light, it might be:
“I will take her under my protection to prevent her showing off my unfair judgement (that can have conse-
quences for me)”.

The most well-known and vivid example of God’s special attention to a defenseless woman is a story
which is known as “two cents of a widow” [Mar. 12, 41-44; Luk.21, 1-4]. Due to Robert Strand “among all
women in the Bible that woman is the most anonymous... The Bible exclusively mentioned a donation that
had been left in the Temple [5, p.37]". The woman’s story is a bright example how a person can trust to God,
who has noticed the smallest gifts from the poorest people and their background [5, 39].

Undoubtedly “the core of Jesus sermon is parables” [10, P.193]. One of the cardinal parables is a
parable about grain. According to Joseph Ratzinger, “a grain from its external side is something unnoticed. A
grain of mustard, which is a symbol of God’s kingdom, is the smallest one; nevertheless, it contains a whole
tree. A grain is a promise of future. Future is hidden in a grain. It is a presence of a promise” [11, P. 199]. A
widow’s image is that hidden grain through which truth is embodied. For instance, the most famous woman
in the history of humanity was Virgin Mary, who led solitary way of life and was a widow.

Furthermore, returning to the Old Testament we would like to mention that the text of Song of Songs
at the first glace (but only at the first glance) is weird and appeals to a girl, who is the only child and her
mother due to the details in the text is supposed to be a widow. Applying even elementary “symbolic lan-
guage” knowledge “the external erotic” may be interpreted in other way. In accordance with an old legend
that text was put in the Bible only due to a famous rabbi authority, who banned to exclude Song of Songs
from the Old Testament, as time would pass the right person would read it.

The Ukrainian context of a widow’s image consideration is an issue of separate research. Religious
and femininity are the main issues cored in all religious and spiritual acts of Ukrainian mentality. However,
having established a parallel, we needed to notice that a widow’s image was extremely complicated in spir-
itual culture and Ukrainian mentality [10]. Obtaining experience of married life, of a husband’s death, under-
standing lost opportunity of having children, returning virginity — virgin life, all these factors formed social atti-
tude to a powerful “widow’s pray”’. Consequently, it had been included into the main rite traditions, namely
ancestral traditions, defense practices, funeral ones. Overall, a function of pray was a crucial one if we were
going to consider a widow’s role in society [7].

Significant sustained tendency for Ukrainian and Russian folklore was to compare a widow with a
cuckoo and with another prophetic bird — an owl. The roots of it were in the words’ semantic meanings. In the
first variant a cuckoo is equated with a single mother, due to the second one a theme of afterlife connection
is followed. A night owl eternally was connected with mysteries, dangers; it was a harbinger of misfortunes,
etc. Although, even having had sacral respect and powerful pray a widow’s fate was extremely tough for any
person. Nevertheless, a widow’s life and fate were not easy in any national and cultural traditions.

The semantic context is followed in the sphere of Ukrainian anthroponomics. For instance, mental
and historical memory have remained such well-spread, even nowadays, Ukrainian surnames, which embod-
ied ancient tradition of nhame given, namely a widow’s son, a person who is brought up by a widow. A vivid
example is in the following surnames: Vdovin, Udovichenko, Nenchin, Materinchin, Vdovets, Vdovchuk,
Vdovichenko, etc. However, it is a separate issue of research from a sphere of religious anthroponomics.

Conclusions, generalizations, analogues and perspectives. To sum up all presented material the fol-
lowing conclusions and generalizations can be made. There are some bases to highlight natural valued soli-
tude of a widow, which has become a powerful marker of a widow’s place determination in spiritual exist-
ence.

The attention should be drawn to valued and symbolic ambiguity of a widow’s image understanding
in the sphere of biblical tradition. Such attitude has been developed due to the various range of widows’ be-
havior. Consequently, widows’ participation in social events or their ignorance depended on their corre-
spondence to the high standards, which were applied to an image of “pure (unmarried for second time) wid-
ow’”.

From ancient times a fear of widows’ offence has been existed, as a punishment will be inevitable.
Such idea has the deeper roots than Christian moral and the New Testament admonishments.
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Biblical representation of a widow’s image contains the following symbolic and valued priorities: in
her solitude she has embodied a typical example of misfortune and grief; the semantic meaning of widow’s
clothes demonstrates double grief; a widow has obtained protection due to the law on the same base as an
orphan or a foreigner; she has been guarded by God, who has always heard her claims and taken her under
his control and can revenge; a widow is an embodiment of a guaranteed everyday support from the side of
society and more from the Heaven; the best examples of a widow's images are embodied in Judith figure
and Prophet Anna, who devoted their lives to God, pray and penance. This is the essence of a biblical ideal
of a widow’s image.

The semantic analysis of a Ukrainian word “widow” has shown various diminutive-hypocoristic pat-
terns. The fact leads to a conclusion that a widow has obtained respect and a slight degree of fear in Ukrain-
ian culture. An idea of woman’s return to “unmarried, pure, lady life” can be assumed. A widow’s symbolic
can be met in Ukrainian anthroponomics’ sphere. The fact has highlighted symbolic, historic and traditional
norms and deep roots of a widow’s problem in Ukrainian spiritual culture.

The apex of a widow's image presentation and glory of a woman’s vocation is represented undoubt-
edly in Virgin Mary image. The ideas of being chosen, blessed, obedient, humble, providing sacred life and
miracle of virgin birth are embodied in a person, whose name is translated as “sea tears”. Virgin Mary is a
crown of a widow’s image embodiment in Biblical tradition.
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